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Jonas Jakobsen, Secularism, Liberal Democracy and Islam in Europe: A Habermasian Crititique of Talal Asad,
in: Contrastes. Revista Internacional de Filosof i a, Supplement 20 (2015) on "Ideas and Realities of Democracy:
Meeting the Challenges of Contemporary Citizenship".
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1.Talal Asad, Formations of the Secular. Christianity, Islam, Modernity (Stanford: Stanford University Press,
2003), 173.

2. See for example Saba Mahmood, Politics of Piety. The Islamic Revival and the Feminist Subject-(Princeton:
Princeton University Press, 2005); C. Hirschkind, and D. Scott, eds., Powers of the Secular Modern: Talal Asad
and His Interlocutors (Stanford: Stanford University Press, 2006); Judith Butler, «The Sensibility of Critique: A
Response to Asad and Mahmoody, in Is Critique Secular? Blasphemy, Injury and Free Speech (California: The
Townsend Papers in the Humanities, 2009), 101-136; Andrew F. March, «Speaking about Muhammad, Speaking
for Muslimsy, Critical Inquiry 37, 4 (2011): 806-821 and «Speech and the Sacred: Does the Liberal Defense of
Free Speech Rest on a Mistake about Religion?», Political Theory 40, 3 (2012): 319-346.
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3. Asad, Formations of the Secular, 16.
4. Asad, Formations of the Secular, 5.

5. Talal Asad, Genealogies of Religion: Discipline and Reasons of Power in Christianity and Islam-(Baltimore:
The John Hopkins University Press, 1993). For a critique of Asad’s conception of secular violence, see Sindre
Bangstad, «Contesting Secularism/s. Secularism and Islam in the Work of Talal Asad», Anthropological Theory
9,2 (2009): 188-208.

6. Asad, Formations of the Secular, 6.
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7. Asad, Formations of the Secular, 183.
8. Asad, Formations of the Secular, 148-149.

9.Talal Asad, «Free Speech, Blasphemy, and Secular Criticismy, in Is Critique Secular? Blasphemy, Injury and
Free Speech (California: The Townsend Papers in the Humanities, 2009), 28.

10. Asad, Formations of the Secular, 150.
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11.Talal Asad, «Thinking about Belief, Religion and Politics», in The Cambridge Companion to Religious Studies
(Cambridge: Cambridge University Press, 2012), 56-57.

12. I agree with Jose Casanova that Asad overestimates the secular state’s ability to form and control the religious
life of its citizens and underestimates the genuinely religious-theological presuppositions for the rise of modern
secularism. See Casanova, «Secularism Revisited: A Reply to Talal Asad», in Hirschkind & Scott, eds., Powers of
the Secular Modern: Talal Asad and His Interlocutors, 12-30.

13. Asad, Genealogies of Religion: Discipline and Reasons of Power in Christianity and Islam, 49.

14. Asad, «Thinking about Belief, Religion and Politics», 49. See also Talal Asad, «Modern Power and the Reco -
figuration of Religious Traditionsy. Interview with Talal Asad by Saba Mahmood, Stanford Humanities Review 5,
11996. Available at http://www.stanford.edu/group/SHR/5-1/text/asad.html. [Accessed May 15, 2014].

15. Asad, «Modern Power and the Reconfiguration of Religious Traditions», 9.

16. Asad, «Free Speech, Blasphemy, and Secular Criticismy, 45.
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17. The same tendency characterizes the work of Asad’s former student, Saba Mahmmod, which I discuss in «Co -
textualising Religious Pain: Saba Mahmood, Axel Honneth and the Danish Cartoonsy, in Odin Lysaker & Jonas
Jakobsen, Recognition and Freedom: Axel Honneth’s Political Thought (Leiden: Brill 2014, forthcoming).

18. Jiirgen Habermas, Between Naturalism and Religion (Cambridge: Cambridge Polity Press, 2008), 116.
19. Habermas, Between Naturalism and Religion, 127.

20. March, «Speech and the Sacred: Does the Liberal Defense of Free Speech Rest on a Mistake aboutreligion?», 326.
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21. Bangstad, «Contesting Secularism/s. Secularism and Islam in the Work of Talal Asad», 193.
22. Asad, «Thinking about Belief, Religion and Politics», 32.
23. Jirgen Habermas, the Philosophical Discourse of Modernity (Massachussets: The MIT Press, 1995), 105, 193.

24. See for example Jiirgen Habermas: “Struggles for Recognition in the Democratic Constitutional State”, in The
Inclusion of the Other: Studies in Political Theory (Massachussets: Polity Press, 2000), 203-238.

25. Asad, Formations of the Secular, 184.
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26. Asad, Formations of the Secular, 184.
27. Asad, «Thinking about Belief, Religion and Politics», 50.
28. Jiirgen Habermas, «Leadership and Leitkultur», chronicle in The New York Times, October 28, 2010.
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29. Jirgen Habermas, Between Facts and Norms (Cambridge: The MIT Press, 1996), 82-131.
.Habermas, Between Naturalism and Religion, 266 .30
31. Habermas, Between Naturalism and Religion, 255.

32. Cecile Laborde, «Female Autonomy, Education and the Hijaby, Critical Review of International Social and
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